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Dear student,

You are a unique member of the community, but you also are a product 
of a combination of Jewish and Western cultural influences.  Whether 
or not you listen to classical music, for example, your musical taste al-
ready has been shaped by the Western harmonies and chords that began 
with classical music and that morphed into church music, the blues, 
jazz, rock ‘n roll, rap, hip-hop and all kinds of other music playing today.  
The same goes for ethics:  whether or not you’ve studied or read about 
philosophy, your approach to ethics already has been shaped by a combi-
nation of Jewish and Western approaches to ethics, so this iBook will 
help you to see both Western and Jewish .ethical teachings, where they 
converge and diverge.

- Your JS Teachers
- Summer, 5775/2015
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When talking about ethics, it is useful to consider four terms that we will want to use when we study Jewish 
texts as well:

	
 1. Autonomy -

	
 2. Heteronomy - 

	
 3. Deontological ethics - 

	
 4. Consequentialism - 

	
 5. Rational thought/Faith-based thinking

When talking about ethics, it also is helpful to take into account that moral thinking takes into account four 
major areas:

1. Ethics (right and wrong, how we treat one another)

2. Issues of identity (who we are, how gender, race, ethnicity, nationality, social status, etc., shape us) 

3. Questions of meaning (Is there value to human life, What is our purpose? Is happiness the truth?)

4. Existential questions about the universe (Is there God, Is there a design behind creation?)

2



Text study 1:  Introductory text on being commanded - bQiddushin 31a
See how the rabbis discuss the extent to which they believe it is or is not greater to do something that is 
commanded by God:

וא"ר חנינא ומה מי שאינו מצווה ועושה כך מצווה ועושה  על אחת כמה וכמה דאמר ר״חנינא גדול מצווה 
 עושה ממי שאינו מצווה ועושה.

Rabi Hanina taught, “What do I make of the saying that one who is not commanded and who performs a 
commandment is less worthy than one who is commanded and who performs a commandment all the more so” 
As Rabi Hanina taught, “It is greater to be commanded and to perform a commandment than one who is not 
commanded and who performs a commandment anyway.”

 אמר רב יוסף מריש ה"א מאן דהוה אמר לי הלכה כר"י דאמר סומא פטור מן המצות עבידנא יומא טבא לרבנן 
 הא לא מיפקידנא והא עבידנא

Rav Yosef (who was blind) said, initially I would have thought that I would stand with and follow the 
halakhah of Rabi Yehudah, who taught that a blind person is exempt from the mitzvot [so if I do mitzvot, then 
I am all the more so to be praised] and I would make a “Yom Tov”/a banquet for the rabbis because I’m doing 
the mitzvot even though I’m not commanded!

 השתא דשמעיתה להא דא"ר חנינא גדול מצווה ועושה יותר ממי שאינו מצווה ועושה אדרבה מאן דאמר לי דאין 
 הלכה כרבי יהודה  עבידנא יומא טבא לרבנן 

(http://www.sefaria.org/Kiddushin.31a)
Now that I hear the teaching of Rabi Hanina that it is greater to be commanded and to perform mitzvot more 
than not to be commanded and to perform mitzvot, all the more so would I make a banquet for the rabbis for 
one who might tell me that the halakhah doesn’t follow Rabi Yehudah [because I would want to be considered 
obligated to perform the commandments to fulfill God’s mitzvot]!

Guiding questions for text study 1
1. Why do you think Rabi Hanina and Rabi Yehudah differ on why we perform mitzvot?  Does it matter 
whether we do something because we are commanded or whether we do something out of our own volition?

2. What approach (from our first set of philosophical terms) to ethics does the “commanded” approach 
resemble?  And what approach to ethics does the “doing something voluntarily” approach resemble?
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Text study 2 about rational and irrational laws
bYoma 67b is about Huqim and Mishpatim and references Leviticus 18:4-5

״״ואת משפטי תעשו ואת-חקותי תשמרו ללכת בהם אני ה׳ אלקיכם - ושמרתם תאת חוקותי ואת משפטי אשר 
 עשה אותם האדם וחי בהם אני --ה;”

Helpful vocabulary for text study 2 from bYoma 67b -
 
	דין 	
 	
 	
 
	אלמלא 	
 	
 	
 תנו רבנן

 
	שפיכות דמים 	
 	
 	

	גילוי עריות 	
 	
 עבודה זרה

 
	שטן 	
 	
 	

	ברכת השם 	
 	
 	
 	
 גזל

 	
 	

	חזיר 	
 	
 	
 
	משיבים 	
 	
 אומות העולם

 
 
	טהרת מצורע 	
 	
 
	חליצת יבמה 	
 	
 	
 שעטנז

 
	תוהו 	
 	
 	
 	

	שמא 	
 	
שעיר המשתלת

 
	להרהר  	
 	
 	
 רשות
תנו רבנן: (ויקרא יח) ״את-משפטי תעשו״ - דברים שאלמלא (לא) נכתבו, דין ההוא שכתבו, ואלו הן: עבודה זרה 

 גילוי עריות ושפיכות דמים וגזל וברכת ההשם.

״ואת חוקותי תשמרו״  דברים שהשטן ואומות העולם משיבים עליהן ואלו הן אאכילת חזיר ולבישת שעטנז 
 חליצת יבמה וטהרת מצורע ושעיר המשתלת. 

 ושמא תאמר מעשה תוהו הם - תלמוד לומר (ויקרא יח) ״אני ה׳״ - אני ה ׳ 
 חקקתיו ואין לך רשות להרהר בהן.
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Guiding questions for text study 2:
1. Explain the difference between חוקים ומשפטים in your own words and give examples from school life that 
might fall into one category or the other.

2. Does American public law rely on one category or the other?

3. While we have seen that Western ethics and moral thinking pursues logical thinking, how would you assess 
the role of rational thought in this text?

4. Now having looked at two important texts, which do you think Jewish law values more, expressing or doing 
something like giving to tzedakah because you are commanded (heteronomy) or expressing something or 
contributing to tzedakah because you voluntarily do so without anyone forcing you (autonomy)?
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Text study 3 and guiding questions about heteronomy - God’s will
Genesis 20 - on the will of God in the Aqeidah story
1. Look up the Aqeidah story in Genesis, Chapter 20.  How would you describe the relationship between 
Abraham and God in contrast to the relationship between, say, Abraham and God in the earlier story about 
Sodom and ‘Amorah or at the beginning of Genesis, Chapter 12, when God instructs Abraham to leave Ur 
with the words, “לך לך”?

2. How would you describe your own reaction if you were to encounter the divine voice in this story?

3. How does God make God’s will known to Abraham and would you describe God’s will as having a moral 
and ethical vision?

4. Does this text place a priority on autonomy or heteronomy and why?  (Not a simple answer!)
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Text study 4 about the expectations that come from observing God’s will
Exodus 22:20-26:
22:20 - You shall not wrong a stranger or oppress him, for you were strangers in the land of Egypt. 21You shall not ill-
treat any widow or orphan. 22If you do mistreat them, I will heed their outcry as soon as they cry out to Me, 23and 
My anger shall blaze forth and I will put you to the sword, and your own wives shall become widows and your 
children orphans.
24If you lend money to My people, to the poor among you, do not act toward them as a creditor: exact no interest 
from them. 25If you take your neighbor’s garment in pledge, you must return it to him before the sun sets; 26it is his 
only clothing, the sole covering for his skin. In what else shall he sleep? Therefore, if he cries out to Me, I will pay 
heed, for I am compassionate.

Guiding questions for text study 4:
1. How would you explain the psychology of ethics in  22  שמות? In other words, why should we follow these 
commandments?

2. Are all of these commandments ethical?  Are some חוקים  and others משפטים?

3. Would you describe this passage in 22 שמות as general or specific?  Which works better for you - general moral 
guidelines or guidelines for specific cases? 

4. Which of these laws are universal and which might be just for B’nai Yisrael?
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Text study 5 about a rushed conversion and expressions of autonomy
Babylonian Talmud, bShabbat 31a

 
	נכרי 	
 	
 	
 
	מעשה 	
 	
 	
 	
שוב

 
	על מנת 	
 	
 	
 	

	גיירני 	
 	
 	
 שמאי
 

 
	באמת הבנין 	
 	

	דחפו 	
 	
 	
 תלמדני 

 
	ואידך 	
 	
 
	לא תעביד 	
 	
 	
 דעלך סני

 
	זיל גמור 	
 	
 	
 פירושה

 שוב מעשה בנכרי אחד שבא לפני שמאי, אמר לו: גיירני על מנת שתלמדני כל התורה כולה כשאני עומד על רגל אחת.  
 דחפו באמת הבנין שבידו.

  בא לפני הלל, גייריה. אמר לו: דעלך סני, לחברך לא תעביד - זו היא כל התורה ככולה, ואידך - פירושה הוא, זיל גמור!

Guiding questions for text study 5:
1. With whom would you rather study, Hillel or Shammai and why?  Characterize each of their responses:

2. What is the symbolism of the אמת הבניין?

3.  Is Hillel saying the same thing that Rabi Akiva said about כלל גדול בתורה?
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4. Or are they looking at things differently?  Which teaching do you prefer, Akiva’s teaching from ספר ויקרא or 
Hillel’s teaching in the Talmud?

5. Look up the Golden Rule in its many different formulations by doing a search for “Golden Rule”; choose four other 
religions or cultures, provide quotes and a citation for each one and compare each one with ourJewish texts from 
Leviticus 19, bShabbat 31a.

6. Do you think that this text would support autonomy or heteronomy?  Would it support rational laws or laws taken 
on faith?
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Text study 6 about independence (do you recognize this text?)

Image from http://www.archives.gov/exhibits/charters/declaration.html

IN CONGRESS, July 4, 1776.

The unanimous Declaration of the thirteen united States of America,

When in the Course of human events, it becomes necessary for one people to dissolve the political bands which have 
connected them with another, and to assume among the powers of the earth, the separate and equal station to which 
the Laws of Nature and of Nature's God entitle them, a decent respect to the opinions of mankind requires that they 
should declare the causes which impel them to the separation.

We hold these truths to be self-evident, that all men are created equal, that they are endowed by their Creator with 
certain unalienable Rights, that among these are Life, Liberty and the pursuit of Happiness.--That to secure these 
rights, Governments are instituted among Men, deriving their just powers from the consent of the governed, --That 
whenever any Form of Government becomes destructive of these ends, it is the Right of the People to alter or to 
abolish it, and to institute new Government, laying its foundation on such principles and organizing its powers in such 
form, as to them shall seem most likely to effect their Safety and Happiness. Prudence, indeed, will dictate that 
Governments long established should not be changed for light and transient causes; and accordingly all experience 
hath shewn, that mankind are more disposed to suffer, while evils are sufferable, than to right themselves by abolishing 
the forms to which they are accustomed. But when a long train of abuses and usurpations, pursuing invariably the 
same Object evinces a design to reduce them under absolute Despotism, it is their right, it is their duty, to throw off 
such Government, and to provide new Guards for their future security.--Such has been the patient sufferance of these 
Colonies; and such is now the necessity which constrains them to alter their former Systems of Government. The 
history of the present King of Great Britain is a history of repeated injuries and usurpations, all having in direct object 
the establishment of an absolute Tyranny over these States. To prove this, let Facts be submitted to a candid world.
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He has refused his Assent to Laws, the most wholesome and necessary for the public good.
 
He has forbidden his Governors to pass Laws of immediate and pressing importance, unless suspended in their 
operation till his Assent should be obtained; and when so suspended, he has utterly neglected to attend to 
them....

We, therefore, the Representatives of the united States of America, in General Congress, Assembled, appealing to the 
Supreme Judge of the world for the rectitude of our intentions, do, in the Name, and by Authority of the good People 
of these Colonies, solemnly publish and declare, That these United Colonies are, and of Right ought to be Free and 
Independent States; that they are Absolved from all Allegiance to the British Crown, and that all political connection 
between them and the State of Great Britain, is and ought to be totally dissolved; and that as Free and Independent 
States, they have full Power to levy War, conclude Peace, contract Alliances, establish Commerce, and to do all other 
Acts and Things which Independent States may of right do. And for the support of this Declaration, with a firm 
reliance on the protection of divine Providence, we mutually pledge to each other our Lives, our Fortunes and our 
sacred Honor.

Transcript of the Declaration of Independence from http://www.archives.gov/exhibits/charters/declaration_transcript.html

Guiding questions for text study 6, the Declaration of Independence:

1. Where was the Declaration of Independence signed (clue: the answer is an old joke...)?

2. Where, for the authors, do rights come from?

3. Is there a difference for the authors between human and divine authority?

4. Do the authors believe that God has the power to grant or at least to inspire political authority?

5. Do the authors see this work as a political document?  A moral document?

6. What concepts and understandings do you think would stand within a Jewish moral framework?  Are there 
concepts of heteronomy, autonomy and covenant in the Declaration?
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Text study 7 about covenant - you might recognize this, too: The Preamble to the Constitution of the United 
States of America and the Bill of Rights, Article 1
As you read these passages, infer the approach to ethics held by the framers of the Constitution by looking at how they 
consider rights and duties between people and between people and their government. 

Preamble:
We the People of the United States, in Order to form a more perfect Union, establish Justice, insure domestic 
Tranquility, provide for the common defence, promote the general Welfare, and secure the Blessings of Liberty to 
ourselves and our Posterity, do ordain and establish this Constitution for the United States of America.

Image of the U.S. Constitution from http://www.archives.gov/exhibits/charters/constitution_zoom_1.html
Transcript of the Preamble from http://www.archives.gov/exhibits/charters/constitution_transcript.html

The first three articles of the Bill of Rights:
Congress shall make no law respecting an establishment of religion, or prohibiting the free exercise thereof; or 
abridging the freedom of speech, or of the press; or the right of the people peaceably to assemble, and to petition the 
Government for a redress of grievances.

A well regulated Militia, being necessary to the security of a free State, the right of the people to keep and bear Arms, 
shall not be infringed.
No Soldier shall, in time of peace be quartered in any house, without the consent of the Owner, nor in time of war, but 
in a manner to be prescribed by law

The right of the people to be secure in their persons, houses, papers, and effects, against unreasonable searches and 
seizures, shall not be violated, and no Warrants shall issue, but upon probable cause....
Transcript of the http://www.archives.gov/exhibits/charters/bill_of_rights_transcript.html
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Guiding questions on text study 7, the Preamble and Bill of Rights:
1. What is the role of individual rights and autonomy and what is the role of heteronomy in the U.S. Constitution?

2. In what ways is the Union among people comparable to a covenant between people and God?

3. As a way of looking at the U.S. Constitution in our day, go to scotusblog.com for a look at the recent case about gay 
marriage, Obergefell v. Hodges. 

First look at the Fourteenth Amendment (use this site: https://www.law.cornell.edu/constitution/amendmentxiv)
How can it be applied to issues of marriage and be sure to use exact quotations from the amendment?

Second, describe each of these two blog entries:
http://www.scotusblog.com/2015/06/symposium-a-tremendous-defeat-for-we-the-people-and-our-posterity/

http://www.scotusblog.com/2015/06/symposium-a-fair-and-proper-application-of-the-fourteenth-amendment/

Compare the two entries:

After reading these materials, is there gay marriage in the Constitution?
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Text study 8 on Jewish perspectives on social order
mGittin 4:1-2
Helpful vocabulary
 
	בטל 	
 	
 	

	שליח 	
 	
 	
 גט

 
	רבן גמליאל הזקן 	
 	

	אם משהגיע 	
 	
קדם

 
	איש פלוני 	
 	
 
	התקין 	
 	
 משנה

	


mGittin 4:1
 השולח גט לאשתו, והגיע בשליח או ששלח אחריו שליח ואמר לו, גט שנתתי  לך בטל הוא, הרי זה בטל.

 קדם אצל אשתו או ששלח אצלה שליח, ואמר לה, גט ששלחתי לך בטל הוא, ההרי זה בטל
 אם משהגיע גט לידה שוב אינו יכול לבטלו.

mGittin 4:2
 בראשונה היה עושה בית דין במקום אחר ומבטלו.  התקין רבן גמליאל הזקן  

 שלא יהו עושין כן מפני תקון העולם.
בראשונה היה משנה שמו ושמה, שם עירו ושם עירה. התקין רבן גמליאל הזקן שיהא כותב ״איש פלוני״ וכל שם שיש 

 ו, ״אישה פלונית״ וכל שם שיש לה, ממפני תקון העולם.

 

 mGittin 5:8
 ואלו דברים אמרו מפני דרכי שלום. כהן קורא ראשון, ואחריו לוי, ואחריו ישראל 

 מפני דרכי שלום.

 מערבין בבית ישן, מפני דרכי שלום. 

 בור שהוא קרוב לאמה מתמלא ראשון, מפני דרכי שלום.

  מצודת חיה, ועופות ודגים יש בהם משום גזל, מפני דרכי שלום.
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רבי יוסי אומר, גזל גמור.

  עני המנקף בראש הזית, מה-שתחתיו גזל, מפני דרכי שלום.  רבי יוסי אומר
 גזל גמור.

  אין ממחין ביד עניי עובדי כוכבים בלקט, שכחה ופאה, מפני דרכי שלום.

 

Guiding questions for text study 8:
1. What themes do you see in the three passages of Mishnah from mGittin (mGittin 4:1, 4:2, 5:8)?

2. What is meant by “תיקון העולם” and what is meant by “מפני דרכי שלום” and how are those concepts related to 
how you commonly think of or hear them?

3. Why do you think the rabbis make compromises in the law?  What principles are sacrificed and what principles are 
upheld when practices are considered unnecessary and set aside for the sake of peace or for the good of the social 
order?

4. Describe a case in which the ends justify the means and when it is worthwhile to be compromising for the sake of a 
desired outcome:

5. Describe a case in which the ends justify the means and when it is worthwhile to be uncompromising for the sake of 
a desired outcome:
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Text study 9 on self-interest
Deuteronomy 10:12-15
וְעַתָּה יִשְָׂראֵל מָה יְהוָה אֱֹלהֶיָ ׁשֹאֵל מֵעִּמְָ ּכִי אִם לְיְִראָה אֶת יְהוָה אֱֹלהֶיָ לָלֶכֶת ּבְכָל ְדָּרכָיו ּולְאַהֲבָה אֹתֹו וְלַעֲבֹד אֶת יְהוָה 
אֱֹלהֶיָ ּבְכָל לְבָבְָ ּובְכָל נַפְשֶָׁ.לִשְׁמֹר אֶת מִצְוֹת יְהוָה וְאֶת חֹֻקּתָיו אֲשֶׁר אָנֹכִי מְצַוְָּ הַּיֹום לְטֹוב לְָ.הֵן לַיהוָה אֱֹלהֶיָ הַשָּׁמַיִם 

ּושְׁמֵי הַשָּׁמָיִם הָאֶָרץ וְכָל אֲשֶׁר ּבָּה.ַרק ּבַאֲבֹתֶיָ חָשַׁק יְהוָה לְאַהֲבָה אֹותָם וַיִּבְחַר ּבְזְַרעָם אַחֲֵריהֶם ּבָכֶם מִּכָל הָעַּמִים ּכַּיֹום 
 ַּזֶה

Deuteronomy 22:6-8
ּכִי יִָקֵּרא ַקן צִּפֹור לְפָנֶיָ ּבֶַדֶּרְ ּבְכָל עֵץ אֹו עַל הָאֶָרץ אֶפְֹרחִים אֹו בֵיצִים וְהָאֵם ֹרבֶצֶת עַל הָאֶפְֹרחִים אֹו עַל הַּבֵיצִים ֹלא תִַקּח 

הָאֵם עַל הַּבָנִים.שַּׁלֵחַ תְּשַּׁלַח אֶת הָאֵם וְאֶת הַּבָנִים תִַּקּח לְָ לְמַעַן יִיטַב לְָ וְהַאֲַרכְתָּ יָמִים.ּכִי תִבְנֶה ּבַיִת חָָדׁש וְעָשִׂיתָ 
 ַעֲֶקה לְגַּגֶָ וְֹלא תָשִׂים ָדּמִים ּבְבֵיתֶָ ּכִי יִּפֹל הַּנֹפֵל מִּמֶּנּו.

Guiding questions for text study 9, Deut. 10:12-15 and Deut 22:6-8:
1. What Hebrew words suggest self-interest?

2. What clues do we get from advertising or from political campaigns that American society approves of or disapproves 
of the pursuit of self-interest?

3. Why do you think the Torah encourages people to act out of self-interest?

4. Do you think it’s ethical to act in the pursuit of self-interest, or should we be other-directed, focused not on 
ourselves but on imitating God or showing sympathy, etc.?
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5. Is self-interest just another expression of autonomy or can one be commanded (heteronomy) to pursue self-interest?

6. Do you think we can reduce the Declaration of Independence and the U.S. Constitution to simple self-interest?

Text study 10 about self-interest in the writing of Immanuel Kant (Western philosophy)
In Western philosophy, different philosophers play out the tension between self-interest/personal autonomy and 
acceptance of external authority/being commanded/heteronomy. The English philosophers Jeremy Bentham 
(1748-1832) and John Stuart Mill (1806-1873) are the primary architects of a philosophy of life known as 
Utilitarianism, that is, a philosophy that promotes utility, usefulness, positive consequences and the greatest good and 
pleasure over negative consequences and pain. For that reason, it is known as a “consequentialist” philosophy. In 
contrast, the earlier philosopher Immanuel Kant (1724-1804) wrote about deontological ethics, focusing on how an 
individual could undertake and live out obligations, commitments and, what he refers to as “the categorical 
imperative”.  Here’s a question to ponder: are consequentialist ethics and the assumption of a categorical imperative 
both part of a pursuit of self-interest or is one more selfless than the other?

Read this excerpt from Kant’s Grounding for the Metaphysics of Morals ß399 (James W. Ellington, trans. (Indianapolis: 
Hackett, 1981, p. 12), Kant describes duty as a positive force for fulfilling one’s own happiness.  Note how he 
describes an abstract sense of duty to others and to the community.

FIRST SECTION

does the worth of the character come out; this worth is moral and incom-
parably the highest of all, viz., that he is beneficent, not from inclination,
but from duty.7

To secure one's own haooiness is a dutv (at least indirectlv): for discon-
-.._Itent with orle's condition unileFhTfr| pressing cares and amid unsatisfied
wants might easily become a great temptation to transgress one's duties.
But here also do men of themselves already have, irrespective of duty, the
strongest and deepest inclination toward happiness, because just in this
idea are all inclinations combined into a sum total.s But the precept of
happiness is often so constituted as greatly to interfere with some inclina-
tions, and yet men cannot form any definite and certain concept of the
sum of satisfaction of all inclinations that is called happiness. Hence there
is no wonder that a single inclination which is determinate both as to
what it promises and as to the time within which it can be satisfied may
outweigh a fluctuating idea; and there is no wonder that a man, e.g., a
gouty patient, can choose to enjoy what he likes and to suffer what he
may, since by his calculation he has here at least not sacrificed the enjoy-
ment of the present moment to some possibly groundless expectations of
the good fortune that is supposed to be found in health. But even in this
case, if the universal inclination to happiness did not determine his will
and if health, at least for him, did not figure as so necessary an element in

. his calculations; there still remains here, as in all other cases, a law, viz. ,

Ithat he should promote his happiness not from inclination but from duty,
hnd therebv for the first time does his conduct have real moral worth.0

Undoubtldly in this way also are to be understood those passages of
Scripture which command us to love our neighbor and even our enemy.
For love as an inclination cannot be commanded; but beneficence from
duty, when no inclination impels usro and even when a natural and un-
conquerable aversion opposes such beneficence,lr is practical, and not
pathological, love. Such love resides in the will and not in the propensities
of feeling, in principles of action and not in tender sympathy; and only
this practical love can be commanded.

i The second propositionr2 is this: An action done from duty has its moral
\ worth, not in the purpose that is to be attained by it, but in the maxim ac-

7. [This is an even more extreme example of case 4.]

8. [This is an example of case 3.]

9. [This example is a weak form of case 4; the action accords with duty but is not contrary
to some immediate inclination.]

10. [This is case 4 in its weak form.]

11. [This is case 4 in its strong form.]

12. [The first proposition of morality says that an action must be done from duty in order to
have any moral worth. It is implicit in the preceding examples but was never explicitly
stated,]

t2
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From the Ordinary Knousledge oJ Morality to the Philosophi,cul

cording to which the action is determined. The moral worth depends,
therefore, not on the realization of the object of the action, but merely on
the principle of volition according to which, without regard to any objects
of the faculty of desire, the action has been done. From what has gone
before it is clear that the purposes which we may have in our actions, as
well as their effects regarded as ends and incentives of the will, cannot
give to actions any unconditioned and moral worth. Where, then, can
this worth lie if it is not to be found in the will's relation to the expected
effect? Nowhere but in the principle of the will, with no regard to the
ends that can be brought about through such action. For the will stands,
as it were, at a crossroads between its a priori principle, which is formal,
and its a posteriori incentive, which is material; and since it must be
determined by something, it must be determined by the formal principle
of volition, if the action is done from duty-and in that case everv
material principle is taken away from it.

13 
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The third proposition, which follows from the other two, can be
expressed thus: Dutv is the necessity of an action done out of respect for thel
law. I can indeeffive an inclination for an object as the effefumy pro-
posed action; but I can never have respect for such an object, just because
it is merely an effect and is not an activity of the will. Similarly, I can have
no respect for inclination as such, whether my own or that of another. I
can at most, if my own inclination, approve it; and, if that of another,
even love it, i.e,, consider it to be favorable to my own advantage. An ob-
ject of respect can only be what is connected with my will solely as ground
and never as effect-something that does not serve my inclination but,
rather, outweighs it, or at least excludes it from consideration when some
choice is made-in other words, only the law itself can be an object of
respect and hence can be a command.@must <r/allq '
of the will. Hence there is nothing left which can determine the will except*ubf€ctiffly the law and subjectively pure respect for this practical la*,
i.e., the will can be subjectively determined by the maximl3 that I should
follow such a law even if all my inclinations are thereby thwarted. 401

Thus the moral worth of an action does not lie in the effect expectet)
from it nor in any principle of action that needs to borrow its motive fromr/
this expected effect. For all these effects (agreeableness of one's condition
and even the furtherance of other people's happiness) could have been
brought about also through other causes and would not have required the
will of a rational being, in which the highest and unconditioned good can
alone be found. Therefore, the pre-eminent good which is called moral
can consist in nothing but the representation of the law in itself, and such
a representation can admittedly be found only in a rational being insofar
as this representation, and not some expected effect, is the determining

13. A maxim is the subjective principle of volition. The objective principle (i.e., one which
would serve all rational beings also subjectively as a practical principle if reason had full con-
trol over the faculty of desire) is the practical law. [See below Kant's footnote at Ak. 420-21.]
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The following passage from ß403 goes beyond the issue of duty and raises the possibility that one’s actions should 
become not merely a deed in and of itself, but that it should become a maxim or law, something imperative for all to 
follow.  This Kantian concept has come to be known as “The Categorical Imperative,” Categorical, meaning universal; 
Imperative, meaning obligatory.

14 F/RST SECTION From the Ordinary Knoaledge oJ Moralitu to the Philosophical 15

prudent way might be to act according to a universal maxim and to make
it a habit not to promise anything without intending to keep it. But that
such a maxim is, nevertheless, always based on nothing but a fear of con-
sequences becomes clear to me at once. To be truthful from duty is,
however, quite different,fiqlq_bg14LJfUlblrl Jrom Tear-of disadvan-

ii tli con-tageous consequences; rn tne tlrst case tne concept ot tne actron rtselt con-
tAins a [AilforEe.Ehile in the second I must first look around elsewhere
to see what are the results for me that might be connected with the action.
For to deviate from the principle of duty is quite certainly bad; but to 403
abandon my maxim of prudence can often be very advantageous for me,
though to abide by it is certainly safer. The most direct and infallible
way, however, to answer the question as to whether a lying promise ac-
cords with duty is to ask myself whether I would really be content if my
maxim (of extricating myself from difficulty by means of a false promise)
were to hold as a universal law for myself as well as for others, and could I
really say to myself that everyone may promise falsely when he finds
himself in a difficulty from which he can find no other way to extricate,
himself. Then I immediately become aware that I can indeed will the lid
but can not at all will a universal law to lie. Eqlbrlructr-ala:slherg.luggld

402

ground of the will. This good is already present in the person who acts ac-
cording to this representation, and such good need not-be awaited merely
from the effect.ra

But what sort of law can that be the thought of which must determine
the will without reference to any expected elfect, so that the will can be
called^absolutely good-without quafificationP since I have deprived thewill of every impulse-that might arise for it from obeying anylarticular
law, there is nothing left to seive the will as principle "*""!t tirduniversal
conrormity oj its actions to law as such, i.e., I should nev^er act except in
such a way that I can also will that my maxim should become a unilirsal
law.15 Here mere conformity to law as such (without having as its basis
any law determining particular actions) serves the will as piinciple and
must so serve it if duty is not to be a vain delusion and a chlmeri6al con-
cept' The ordinary reason of mankind in its practical judgments agrees
completely with this, and always has in view lhe aforemenlioned pr'inci-
ple'

For example, take this question. When I am in distress, may I make a
promise with the intention of not keeping it? I readily distinguiih here the
two meanings which- the question may have; whether miking a false
promise conforms with prlglenge or with duty. Doubtless the foimer can
often be the case. Indeed I clearly see that escape from sornE present dif-
ficulty by means of such a promise is not enough. In addifion I must
carefully consider whether from this lie there may later arise far greater
ineonvenience for me than from what I now try to escape. Furthermore,
the consequences of my false promise are not easy to foriee, even with all
my supposed cunning; loss of confidence in me might prove to he far more
disad-vantageous thqq the@te-a{oid. The more

14- There might be brought against me here an objection that I take refuge behind the
word "re-spect" in an obscure feeling, instead of giving a clear answer to thE question by
means_of a concept of reason. But even though respect is a feeling, it is not oie receivei
through any outside influence but is, rather, one thafis self-producei by means of a rational
concept; hence it is specifically different from all feelings ofthe first kind, which can all be
reduced to inclination or fear. what I recognize immediately as a law for me, I recognize
with respect; this means merely the consciousness of the subordination of my will to Jlaw
without the mediation of other in{luences upon my sense. The immediate determination of
thewill by the law, and the consciousness thereof, is called respect, which is hence regarded
as the effect of the law upon-the subject and not as the cause of the law. Respect is pr-operly
the representation of a worth that thwarts my self-love. Hence respect is something that is
regarded as an object of neither inclination nor fear, although it has at the same time
something analogous to both. The object of respect is, therefore, nothing but the law-indeed
that very law which we impose on ourselves and yet recognize as ,""eirury in itself. As law,
we are subject to it without consulting self-love; as imposed on us by oursilves, it is a conse-
quence of our will. In the former aspect, it is analogous to fear; in the latter, to inclination.
All respect for a person is properly only respect for the law (of honesty, etc.) of which the per-
son provides al example. since we regard the development of our taients as a duty, we t6ink
of a man of talelt as being also a kind of example of the law (the law of becomingiike him by
practice), and that is what constitutes our respect for him. All so-called moral interest consists
solely in respect for the law.

15. [This is the first time in the Grounding that the categorical imperative is stated.]
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made a universal law.rB-freffore;i neefno far-reaching acuteness to discern what I have to
do in order that my will may be morally good. Inexperienced in the course
of the world and incapable of being prepared for all its contingencies., I
only ask myself whethir I can also witt tnat my maxim should becg$d-a,ffiBdlJtr.lf not;"thedthljmaiirrrnidsTbbTe jecfed;not6"e6*a-u6-of -any

disadvantage accruing to me or even to others, but because it cannot be
fitting as a principle in a possible legislation of universal law, and reason
exacts from me immediate respect for such legislation. Indeed I have as
yet no insight into the grounds of such respect (which the philosopher may
investigate) . But I at least understand that respect is an estimation of a
worth that far outweighs any worth of what is recommended by inclina-
tion, and that

all-elqe.
''-Thus within the moral cognition of ordinary human reason we have ar-

rived at its principle. To be sure, such reason does not think of this princi-
ple abstractly in its universal form, but does always have it actually in
view and does use it as the standard of judgment. It would here be easy to

16. [This means that when you tell a lie, you merely take exception to the general rule thai
says everyone should always tell the truth and believe that what you are saying is true. When
you lie, you do not thereby will that everyone else lie and not believe that what you are saying
is true, because in such a case your lie would never work to get you what you want.]
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Kant fleshes this out further in ß421:

30 SECOND SECTION

421 maxime should accord with this law, while the law contains no condition
to restrict it, there remains nothing but the universality of a law as suchwith which the maxim of the action should conform. This conformity
alo_ne is properly what is represented as necessary by the imperative.

f Hence there is only one categorical imperative and it is tliis: Act only
I according to that maxim whereby you can at the same time will that itI should become a universal law.rov Now if all imper6[iGs-o-duty can be derived from this one imperative

as their principle, then there can at least be shown what is under&ood by
the- concept -of duty and what it means, even though there is reft
undecided whether what is called duty may not be an ernpty concept.

The universality of law according to which effects "r" ir-od,r""d con-
stitutes what is properly called nature in the most generil sense (as to
form) , i.e., the "iisten"e of things as far as determineE by universal iaws.
Accordingly, the universal imperative bf duty may be expressed thus: Act
as if the maxim of your action were to become through your will a univer-
sal law of nature.rr

we shall now enumerate some duties, following the usual division of them
into duties to ourselves and to others and into perfect and imperfeet duties.l2

1. A man reduced to despair by a series of misfortunes feels sick of life422 but is still so far in possession of his reason that he can ask himself whether
taking his own life would not be contrary to his duty to himself . rr Now he
asks whether the maxim of his action could become a universal law of
nature. But his maxim is this: from self-love I make as my principle to
shorten my life when its continued duration threatens'moie evil than it
promises satisfaction. There only remains the question as to whether this

9. A maxim is the subjectiveprinciple of acting and must be distinguished from the objec-
tive principle, viz., the practical Iaw. A maxim contains the practical rule which reason deier-
mines in accordance with the conditions of the subject (often his ignorance or his inclinations)
and is thus the principle according to which the subject does act. But the law is the objective
principle valid for every rational being, and it is the principle according to which he ought to
act, i.e., an imperative.

10' [This formulation of the categorical imperative is often referred to as the formula of
universal law. ]

11. [This is often called the formula of the law of nature.]

12. There should be noted here that I reserve the division of duties ior a ifiure Metaphysics
oJ Morals [in Part ll of _the-Metaphgsics oJ Morals, entitled The Metaphgsical Principlis o!Virtue, Ak. 4I7-4741. The division presented here stands as merely an arbilrary one (in ordei
to arrange my examples). For the rest, I understand here by a perfect duty one which permits
no-exception in the interest of inclination. Accordingly, I have perfect du'ties which ar-e exter-
nal [to others], while other ones ar€ internal [to onesetf]. This classification runs contrary to
the accepted usage of the schools, but I do not intend to justify it here, since there is no dif-
ference for my purpose whether this classification is accqrted or not.

13. [Not committing suicide is an example of a perfect duty to oneself . See MetaphEsical
Principles oJ Virtue, Ak. 422-24.)

Transition Jrorn Popular Morality to a Metaphysics of Morals 3t
principle of self-love can become a universal law of nature. one sees at
once a contradiction in a-system of nature whose law would destroy life by
means of the very same feeling that acts so as to stimulate the furtheranc-e
of life, and hence there could be no existence as a system of nature.
Therefore, such a maxim cannot possibly hold as a univeisal law of nature
and is, consequently, wholly opposed to the supreme principle of all duty.

2. Another man in need finds himself forced to borrow money. He
knows well that he won't be able to repay it, but he sees also that he will
not get any loan unless he firmly promises to repay it within a fixed time.
He wants to make such a promise, but he still has conscience enough to
ask himself whether it is not permissible and is contrary to duty to get out
of difficulty in this way. Suppose, however, that he decides todo so. The
maxim of his action would then be expressed as follows: when I believe
plself to be in need of money, I will borrow money and promise to pay it
back, although r know that I can never do so. Now this principl" oi r"lr-
love or- personal advantage may perhaps be quite compitibre ^*ith one',
entire future welfare, but the question is now whether it is right.14 I then
transform-the requirement of self-love into a universal law and put the
question, thus: how would things stand if my maxim were to become a
universal law? He then sees at once that such a maxim could never hold as
a universal law of nature and be consistent with itself, but must necessari-ly be self-contradictory_.,For the universality of a law which says that
anyone beljeving himself to be in difficulty could promise whatever he
pleases with the intention of not keeping it would irake promising itself
and the end to be attained thereby quite impossible, inasitruch as no one
would believe what was promised him but would merely laugh at all such
utterances as being vain pretenses.

3' A third finds in himself a talent whose cultivation could make him a
man useful in many respects. But he finds himself in comfortable cir-
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423
cumstances and prefers to indulge in pleasure rather than to bother
himself about broadening and improving his fortunate natural aptitudes.
But he asks himself further whether his maxim of neglecting hii natural
gifts, besides agreeing of itself with his propensity to indulg:ence, might
agree also with what is called duty. t5 ue then sees that u ryrtl"* of natlre
could- indeed always subsist according to such a universal law, even
though every man (like South Sea Islanders) should let his talents rust and
resolve to devote his life entirely to idleness, indulgence, propagation,
and, in a word, to enjoyment. But he cannot possibly wilt trrat trrisitrould
become a universal law of nature or be implanted in us as such a law by a
natural instinct. For as a rational being he necessarily wills that all his
faculties should be developed, inasmuch as they are giv-en him for all sorts
ofpossible purposes. W

14. [Keeping promises is an example of a perfect duty to others. see ibiil., Ak. 423-sl.]

.15. [cultivating one's talents is an example of an imperfect duty to oneself. see ibid.,
Ak.444-46.1
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Guiding questions to text study 10
1. Where does a sense of duty come from?  God? Culture? Self?

2. Do you think that Kant makes a good case for living from a sense of duty?

3. What is the point of making a “law” for oneself instead of making and living with a “suggestion” or “idea”?

4. What kinds of duties govern your life at home?

.... at school?

.... on a team or in a club?

... in the larger community and in your life as a citizen in your community when you turn 18?

5. Does it make logical sense for there to be a concept of duty to take care of oneself, say, by pursuing the arts, playing 
sports, getting together with friends, or by eating great desserts to make yourself feel happy, or is that just a 
rationalization for indulging in the pleasures of life?
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6. What do you think Kant means when he writes about happiness?  (Is his idea of “happy” anything like “a room 
without a roof”?!)

7. To understand the categorical imperative and to bring it to life, what rules do you hear in the halls, at home or in the 
community that sound like they could have the quality of universal laws?

8. If you were to survey your peers, how many do you think feel that they act out of a sense of duty, obligation and 
heteronomy and how many do you think prize their autonomy so much that they stay away from duties and 
obligations?

9. If you were to survey your parents, people from an earlier (say, World War II) generation, or Israelies, where would 
they stand with respect to duties, obligations and heteronomy? To what extent would they differ from you?

10. Is Kant really writing about mitzvot without using that term?

20
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Text study 11 on Imitating God - imitatio Dei
bSotah 14a

 ואמר רבי חמא ברבי חנינא - מאי דכתיב: (דברים יג) ״אחרי ה׳ אלקיכם תלכו״
וכי אפשר לו לאדם להלך אחר שכינה!? והלא כבר נאמר (דברים ד) ״כי ה׳ אאלקיך אש אכלה הוא!״ אלא להלך אחר 

 מדותיו של הקב״ה

 מה הוא מלביש ערומים - דכתיב (בראשית ג) ״ויעש ה׳ אלקים לאדם ולאשתו כ כתנות עור וילבשם - אף אתה הלבש 
 ערומים

 הקב״ה ביקר חולים  דכתיב (בראשית יח) ״וירא אליו ה׳ באלני ממרא והוא ייושב פתח האהל כחם היום״ - אף אתה
 מבקר חולים

  הקב״ה ניחם אבלים - דכתיב (בראשית כה) ״ויהי אחרי מות אברהם ויברך אלוקי״ם את-יצחק בנו״ - אף אתה נחם
 אבלים.

 הקב״ה קבר מתים - דכתיב:  (דברים לד) ״ויקבר את בני״ - אף אתה קבור  מתים
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Guiding Questions on imitatio Dei
1. What is the difference between imitating God and being made in the image of God?

2. In what ways is it a good idea to ascribe human qualities to God (to take an anthropomorphic approach) and in 
what ways does it take away from our understanding of God to take this anthropomorphic approach?

3. Do you think that following the categorical imperative might be seen as another form of imitatio Dei? 

Ethics Journal 1: What happens when values conflict?
Imagine that you are living in ante-bellum North Carolina and some slave owners come to your door, looking for a 
runaway slave.  You are hiding a slave in your basement.  What is the right thing to do: Should you lie, be dishonest, 
and risk your life by stating that you are not hiding anybody?  Or should you tell the truth and be honest and risk the 
runaway slave’s life?  At what point, if any, should you reference that the runaway slave was made in the image of 
God?

1. Describe a case in which the ends justify the means and when it is worthwhile to be compromising for the sake of a 
desired outcome:

2. Describe a case in which the ends justify the means and when it is worthwhile to be uncompromising for the sake of 
a desired outcome:

3. Which do you find more compelling and why, deontological or consequentialist ethics?
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Text study 12 on the image of God
Genesis 1:26-29

וַּיֹּאמֶר אֱֹלהִ֔ים נַֽעֲשֶׂ֥ה אָָד֛ם ּבְצַלְמֵ֖נּו ּכְִדמּותֵ֑נּו וְיְִרּדּו֩ בְִדגַ֨ת הַיָּ֜ם ּובְעֹ֣וף הַשָּׁמַ֗יִם ּובַּבְהֵמָה֙ ּובְכָל־הָאֶָ֔רץ ּובְכָל־הֶָר֖מֶׂש הָֹֽרמֵׂ֥ש 
 ַל־הָאֶָֽרץ׃וַיִּבְָר֨א אֱֹלהִ֤ים׀ אֶת־הָֽאָָדם֙ ּבְצַלְמֹ֔ו ּבְצֶ֥לֶם אֱֹלהִ֖ים ּבָָר֣א אֹתֹ֑ו זָכָ֥ר ּונְֵקבָ֖ה ּבָָר֥א אֹתָֽם׃

9:1-7, 8-10
וַיְבֶָ֣רְ אֱֹלהִ֔ים אֶת־נֹ֖חַ וְאֶת־ּבָנָ֑יו וַּיֹּאמֶר לָהֶ֛ם ּפְרּ֥ו ּוְרבּ֖ו ּומִלְאּ֥ו אֶת־הָאֶָֽרץ׃ּומֹוַראֲכֶ֤ם וְחִתְּכֶם֙ יִֽהְיֶ֔ה עַ֚ל ּכָל־חַיַּ֣ת הָאֶָ֔רץ וְעַ֖ל 

ּכָל־עֹ֣וף הַשָּׁמָ֑יִם ּבְכֹל֩ אֲשֶׁ֨ר תְִּרמֹׂ֧ש הָֽאֲָדמָ֛ה ּוֽבְכָל־ְדּגֵ֥י הַיָּ֖ם ּבְיְֶדכֶ֥ם נִתָּֽנּו׃ּכָל־ֶר֙מֶׂש֙ אֲשֶׁ֣ר הּוא־חַ֔י לָכֶ֥ם יִהְיֶ֖ה לְאָכְלָ֑ה ּכְיֶֶ֣רק עֵ֔שֶׂב 
נָתַ֥תִּי לָכֶ֖ם אֶת־ּכֹּל׃אְַ־ּבָשָׂ֕ר ּבְנַפְׁשֹ֥ו ָדמֹ֖ו ֹל֥א תֹאכֵֽלּו׃וְאְַ֨ אֶת־ִדּמְכֶ֤ם לְנַפְשֹֽׁתֵיכֶם֙ אְֶדֹרׁ֔ש מִיַּ֥ד ּכָל־חַיָּ֖ה אְֶדְרשֶּׁ֑נּו ּומִיַּ֣ד הָֽאָָד֗ם מִיַּד֙ 

 ִ֣יׁש אָחִ֔יו אְֶדֹרׁ֖ש אֶת־נֶ֥פֶׁש הָֽאָָדֽם׃ׁשֹפְֵ֙ ַדּ֣ם הָֽאָָד֔ם ּבָּאָָד֖ם ָדּמֹ֣ו יִשָּׁפְֵ֑ ּכִּי ּבְצֶ֣לֶם אֱֹלהִ֔ים עָשָׂ֖ה אֶת־הָאָָדֽם׃

וְאַתֶּ֖ם ּפְרּ֣ו ּוְרבּ֑ו שְִׁרצּ֥ו בָאֶָ֖רץ ּוְרבּו־בָּֽה׃וַּיֹּאמֶר אֱֹלהִים֙ אֶל־נֹ֔חַ וְאֶל־ּבָנָ֥יו אִּתֹ֖ו לֵאמֹֽר׃וַאֲנִ֕י הִנְנִ֥י מִֵק֛ים אֶת־ּבְִריתִ֖י אִתְּכֶ֑ם 
וְאֶֽת־זְַרעֲכֶ֖ם אַֽחֲֵריכֶֽם׃וְאֵ֨ת ּכָל־נֶ֤פֶׁש הַֽחַיָּה֙ אֲשֶׁ֣ר אִתְּכֶ֔ם ּבָעֹ֧וף ּבַּבְהֵמָ֛ה ּוֽבְכָל־חַיַּ֥ת הָאֶָ֖רץ אִתְּכֶ֑ם מִּכֹל֙ יֹצְאֵ֣י הַתֵּבָ֔ה לְכֹ֖ל חַיַּ֥ת 

 ָאֶָֽרץ׃

1. What case do these three texts build towards helping us to understand what might be meant by “the image of God”?

2. Describe the image of God on your own; start with three adjectives, three adverbs, three nouns and three verbs and 
feel free to use prose, blank verse or bullet points. Feel free to reference music, athletics or the visual arts.
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Text study 13, continuing our consideration of the image of God
Bereishit Rabah 34: “דיבור המתחיל ,שופך דם”

 שופך דם האדם דמו ישפך )בראשית ט:ו(
  אמר רבי לוי: הרי שהרג ולא נהרג - אימתי הוא נהרג?

 לכשיבוא אדם ״שופך דם האדם באדם דמו ישפך.״
 דרש רבי עקיבא: כל מי שהוא שופך דמים

 מעלים עליו כאילו הוא ממעט את הדמות.  מאי טעמא?
 ״שופך דם האדם באדם דמו ישפך״ - מפני מה?

 ״כי בצלם אלקים עשה את האדם.״

דדרש רבי אלעזר בן עזריה: כל מי שהוא מבטל פריה ורביה מעלה עליו הכתוב  ככאילו הוא ממעט את הדמות.  מאי 
 עמה?  ״כי בצלם אלוקים עשה את ההאדם, וכתיב בתריה, ״ואתם פרו ורבי שרצו בארץ ורבו בה.״

 דרש בן עזאי : כל מי שהוא מבטל פריה ורביה מעלה עליו הכתוב כאילו  ששופך דמים  וממעט את הדמות.
 מאי טעמיה? שופך דם האדם מפני מה?  ״כי בצלם אלוקים״ - ומה כתיב אאחריו?  ״ואתם פרו ורבו״.

Guiding questions for text study 13
1. What is the meaning of being created in the image of God in the Tanakh (reference the biblical sources)?

2. What does it mean for the rabbis for human beings to have been created in the image of God (refer to at 
least two of the rabbis)?
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3. How would you contrast being created in the image of God with being created in the image of your birth 
parents?

4. Given the focus of the Tanakh on shedding blood, and given that there is a strong Jewish and Christian 
Bible-based heritage that informs U.S. law, do you think that U.S. law should use this passage as a prooftext 
for the kinds of consequences that killers must face? 

Ethics Journal 2 - Worshipping and ignoring God’s people:
Go to these two sites:
http://www.pinterest.com/pin/140948663312653844/
 https://www.flickr.com/photos/24728938@N08/5190733877/
1. Which photo do you find more compelling and why?
2. How do the images appeal to your heart and to your mind?
3. Create an image and text of your own to get people to think about treating others in the image of God

Text study 14 about pursuing optimal (the most favorable) consequences
Bentham and Mill on Utilitarianism
Who was Jeremy Bentham, where and when did he live, and why was he important in the history of ethical and moral 
reasoning?

Who was John Stuart Mill, where and when did he live, and why was he important in the history of ethical and moral 
reasoning?
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From Jeremy Bentham, An Introduction to the Principles of Morals and Legislation,
Chapter 1:  Of the Principle of Utility

1. Mankind governed by pain and pleasure.  Nature has placed mankind under the governance of two sovereign masters, 
pain and pleasure.  It is for them alone to point out what we ought to do, as well as to determine what we shall do.  
On the one hand the standard of right and wrong, on the other the chain of causes and effects, are fashioned to their 
throne.... In words a man may pretend to abjure their empire: but in reality he will remain subject to it all the 
while....

2. Principle of utility, what. .... By the principle of utility is meant that principle which approves or disapproves of every 
action whatsoever, according to the tendency which it appears to have to augment or diminish the happiness fo the 
party whose interest is in question: or, what is the same thing in other words, to promote or to oppose that 
happiness.

3. Utility, what. By utility is meant that property in any object, whereby it tends to produce benefit, advantage, 
pleasure, good, or happiness... or... to prevent the happening of mischief, pain, evil, or unhappiness to the party 
whose interest is considered; if that party by the community in general, then the happiness of the community; if a 
particular individual, then the happiness of that individual.

John Stuart Mill (https://en.wikipedia.org/wiki/John_Stuart_Mill)

From John Stuart Mill, Utilitarianism
The creed which accepts as the foundations of morals, Utility, or the Greatest Happiness Principle, holds that actions 
are right in proportion as they tend to promote happiness, wrong as they tend to produce the reverse of happiness. By 
happiness is intended pleasure, and the absence of pain; by unhappiness, pain, and the privation of pleasure.
John Stuart Mill and Jeremy Bentham: Utilitarianism and Other Essays (London: Penguin, 1987), pp. 65, 278.

Guiding questions on text study 14 from Bentham and Mill
1. What kinds of consequences do Bentham and Mill seek out when a moral dilemma presents itself?
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2. What kinds of school policies might come from a utilitarian approach?

3. What kinds of government policies might come from a utilitarian approach?

4. What kinds of religious practices and policies might come from a utilitarian approach?

27



Case studies: What would Jeremy Bentham and John Stuart Mill do?
Case study 1.1: The detestable cousins  Some much detested cousins send you an email about their plans to come to 
Philadelphia for a lecture series, and while they are there, they hope to visit you and, they write, they are sure you’ll 
understand that they wish to stay with you as well to defray their expenses.  They are detestable because they are 
sloppy, they never bring a host gift, they aren’t especially pleasant, they disagree fundamentally with your approaches 
to life and to Judaism, and they always mess up the recycling. With Kant over one shoulder and Bentham and Mill 
over the other, what do you write back?

Case study 1.2: Aliyah: Your friend was talking about going on aliyah and joining the Israeli army for years instead of 
going straight to college. You successfully convinced your parents that you wanted to take that route, too.  Within days 
of your arrival in Israel after your high school graduation, an outbreak of violence requires the reserves to be called up 
and it requires new recruits like you to speed up basic training so that you can go to the front lines sooner rather than 
later.  Your parents back in the States are anxious and they remind you that you voluntarily signed up for the army 
and that you could get an honorable discharge if it’s too much for you to enter combat when you are still so new in 
Israel.  What would Kant, Mill and Bentham suggest you do?

Case study 1.3: Legislative give-and-take: Imagine that you are a legislator fighting for school funds.  A fellow 
legislator is ready to make a bargain with you: if you vote for his bills to make the hunting season longer and to 
decrease funding for public transportation (fewer SEPTA trains and buses), then he’ll be willing to increase funding 
for urban and suburban schools.  What would Kant, Mill and Bentham suggest you do?

Text study 15 on the most basic foundations of Jewish Ethics - The Ten Commandments
Exodus 20

And God spoke all these words, saying:
I am the Lord your God, who brought you out of the land of Egypt, out of the house of bondage.

You shall have no other gods before Me.

You shall not make for yourselves a graven image, nor any manner of likeness, of any thing that is in heaven 
above, or that is in the earth beneath, or that is in the water under the earth; 5.  You shalt not bow down to 
them, nor serve them; for I the Lord your God am a jealous God, visiting the iniquity of the fathers upon the 
children unto the third and fourth generation of them that hate Me; 6. and showing mercy unto the thousandth 
generation of them that love Me and keep My commandments.

You shalt not take the name of the Lord your God in vain; for the Lord will not hold him guiltless that takes His 
name in vain.

Remember the sabbath day, to keep it holy. 9.  Six days shall you labor, and do all your work; 10 but the seventh 
day is a sabbath for the Lord your God, in it you shalt not do any manner of work, you, nor your son, nor your 
daughter, nor your man-servant, nor your maid-servant, nor your cattle, nor your stranger that is within your 
gates; 11 for in six days the Lord made heaven and earth, the sea, and all that in them is, and rested on the 
seventh day; wherefore the Lord blessed the sabbath day, and hallowed it.

Honor your father and your mother, that your days may be long upon the land which the Lord your God has 
given to you.
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You shall not murder. You shall not commit adultery. You shall not steal. You shall not bear false witness against 
your neighbor.

You shall not covet your neighbor’s house; you shall not covet your neighbor’s wife, nor his man-servant, nor his 
maid-servant, nor his ox, nor his ass, nor any thing that is your neighbor’s.

Guiding question to text study 15
1. What approach to ethics does this text embody?

2. Which of the Ten Commandments focused on ethical behavior? Moral behavior? Religious ritual behavior?

Image of Moses from (https://en.wikipedia.org/wiki/Ten_Commandments)

Text study 16, offering another take on the most basic of Jewish ethical principles
Bereishit Rabbah 24

 
	כלל 	
 	
 	
  תולדות

 
	בזה-נתבזה 	
 	
 	
 הואיל

 
	דמות 	
 	
 	
 נתקלל

 בראשית רבה פרשה כד - ד״ה ר׳ תנחומא
  בן עזאי אומר (בראשית ה:א) ״זה ספר תולדות אדם״ - זה כלל גדול בתורה. 

רבי עקיבא אומר (ויקרא יט:יח) “ואהבת לרעך כמוך״ - זה כלל גדול בתורה - שלא תאמר הואיל ונתבזיתי יתבזה חבירי 
 עמי. הואיל ונתקללתי יתקלל חבירי עמי. 

  אמר רבי תנחומא: אם עשית כן דע למי אתה מבזה, בדמות אלוהים עשה  
 אותו.
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Translation:

Guiding questions for text study 16
1. Who were these three rabbis (where did they live and when)? What are their respective positions in the text?
Ben Azai

Rabi Akiva

Rabi Tanhuma

2. Are the three rabbis’ positions in conflict?  

3. What is the message the text is communicating?

4. Do these ethical principles strike you as supporting heteronomy or autonomy? And do they echo anything we have 
seen before from Western ethical traditions?
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Text study 17 about the social contract from Jean-Jacques Rousseau, The Social Contract, Part 6, “The Social 
Compact.”

“...Finally, each man, in giving himself to all, gives himself to nobody; and as there is no associate over whom he does 
not acquire the same right as he yields others over himself, he gains an equivalent for everything he loses, and an 
increase of force for the preservation of what he has.

“If then we discard from the social compact what is not of its essence, we shall find that it reduces itself to the 
following terms:

"Each of us puts his person and all his power in common under the supreme direction of the general will, and, in our 
corporate capacity, we receive each member as an indivisible part of the whole.

“At once, in place of the individual personality of each contracting party, this act of association creates a moral and 
collective body, composed of as many members as the assembly contains votes, and receiving from this act its unity, its 
common identity, its life and its will. This public person, so formed by the union of all other persons formerly took the 
name of city,4 and now takes that of Republic or body politic; it is called by its members State when passive. Sovereign 
when active, and Power when compared with others like itself. Those who are associated in it take collectively the 
name of people, and severally are called citizens, as sharing in the sovereign power, and subjects, as being under the 
laws of the State. But these terms are often confused and taken one for another: it is enough to know how to 
distinguish them when they are being used with precision.”

From http://www.constitution.org/jjr/socon_01.htm#006

Guiding questions to text study 17 on Rousseau and the social contract:
1. When and where did Rousseau live?

2. Is the social contract just another form of heteronomy?

3. When you signed the student handbook (you did sign in pen, didn’t you?) and when you affirmed the Derech Eretz 
pledge this fall (you did say it out loud, didn’t you?), in what ways was it an autonomous act?

4. In what ways was it an experience of heteronomy? To what extent did you feel compelled to adhere to, observe and 
recognize the school’s social contract?

5. In what ways is the social contract similar to the Jewish concept of a ברית or covenant?
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Text study 18 on Aristotle and “virtue-based ethics”
Guiding questions for text study 18
1. Look up Aristotle, the Greek philosopher. When did he live and what were some of his major accomplishments?

2. Since he pre-dated the rabbis of the Mishnah and Talmud, how was he different from the rabbis, based on what you 
have read so far.

Image of Aristotle teaching from a Villanova professor’s web page about leadership and character: http://www83.homepage.villanova.edu/richard.jacobs/MPA
%208300/theories/Aristotle.html

3. Look at the chart of virtues on the next page. What two virtues interest you and why?

4. Are there some character virtues and qualities that sound like they belong to an earlier era?

5. Name at least two characters from movies or books who embodies two of these spheres of action or feeling 
to excess, mean or to a deficiency:
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I lo7b2r-I Io8aI7] BOOK TWO

llu; how they differ will be discussed later.l In the field of
Irublic Honour and Dishonour the mean is Magnanimity,
ttre excess is called a sort of Vanity, and the deficiency
Ihsillanimity. And just as liberality differs, as we said,2
llom magnificence in being concerned with small outlays,
ro there is a state related to Magnanimity in the same way,
llring concerned with small honours, while magnanimity is
(:oncerned with great ones; because it is possible to aspire to
(lrnall) honours in the right way, or to a greater or less
degree than is right. The man who goes too far in his aspira-
tions is called Ambitious, the one who falls short, Unambi-
lious; the one who is a mean between them has no name.
'l'his is true also of the corresponding dispositions, except
tlrat the ambitious man's is called Ambitiousness. This is
why the extremes lay claim to the intermediateterritory. We
ourselves sometimes call the intermediate man ambitious and
iometimes unambitious; that is, we sometimes *commend
tlre ambitious and sometimes the unambitious. Why it is
that we do this will be explained in our later remarks.3
Meanwhile let us continue our discussion of the remaining
virtues and vices, following the method already laid down.

In the field of Anger, too, there is excess, deficiency and
lhe mean. They do not really possess names, but we may
t:all the intermediate man Patient and the mean Patience;
nnd of the extremes the one who exceeds can be Irascible
und his vice lrascibility, while the one who is deficient can
bc Spiritless and the deficiency Lack of Spirit.

There are also three other means which, though different,
somewhat resemble each other. They are all concerned with
what we do and say in social intercourse, but they differ in
lhis respect, that one is concerned with truthfulness in such
intercourse, the other two with pleasantness - one with
pleasantness in entertainment, the other with pleasantness
in every department oflife. We must therefore say something
about these too, in order that we may better discern that in
all things the mean is to be commended, while the extremes
are neiiher commendable nor right, but reprehensible.

t. rrzzazo-br8. z.Justabove. l. rrz5brl-25.
r05

THE ETHICS OF ARISTOTLE

TABLE OF VIRTUES AND VICES

nemesis ebichai

deals in large and the other in small outlays); the
Tastelessness and Vulgarity, the deficiency Pettiness.
are different from the extremes between which li

ro.4

[,,

SPHERE OF
ACTION OR

TEELING EXCESS

Fear and Rashness
Confidence thrasutis
Pleasure Licentiousness
and Pain akolasia

Getting and Prodigality
Spending asdtia
(minor)

Getting and Vulgarity
Spending apeirokalia,
(major) banausia

Honour and Vanity
Dishonour chaunotis

(major)
Honour and Ambition
Dishonour philottmia

(minor)
Anger Irascibility

orgiLotis

Self- Boastfulness
expression alazoruia
Conversa- Buffoonery

tion bdmolochia

Social Obsequiousness
Conduct areskeia' Flattery

kolakeia

Shame Shyness
kataplixb

Indignation Enty
phthonos

MEAN DEFI CIE

Courage Coward
andreia deilia

Temperance Insc
sdphrosuni aflt

Liberality Illi
eleutfuriotis aneleutheri

Ivlagnificence Pettinesr
megaloprepeia mi

I\{agnanimity Pusilla
megalopsirhia

Proper ambition Unam

Patience Lack of
prdotis aorgisia

Truthfulness Understater
ahtheia eirdwia.

Boori
agroikia

Righteous Maliciousii
indignation enjoyment j

Wittiness
eutrapelia

Friendliness
phil.ia(?)

Modesty
aidds

duskolia
(duseris)'

Shame

6. Now look up the concept known as Eudaimonia (also “Eudaemonia”), which refers to the idea of human flourishing.  
What, for Aristotle, is the connection between eudaimonia and the practice of virtue?  Go again to Wikipedia and 
search for it under their spelling, “Eudaimonia”.

7. If you were to construct an ideal world, what pre-conditions would be necessary to promote eudaimonia?

8. If you were to come up with a set of virtues that are distinctly Jewish, what spheres would you choose, both from 
this list from Aristotle and from your own experience and thinking?
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Text study 19 on the pursuit of character ethics
We will explore a more recent (1800s) foundational text of Jewish ethics called מסילת ישרים - The Path of the Just by 
Moshe Chayim Luzzatto (Shraga Silverstein, trans., (Jerusalem and New York: Feldheim, 1966), 3rd revised edition).
Go to these sites to learn about his life:
https://www.jewishvirtuallibrary.org/jsource/biography/luzzatto.html
http://en.wikipedia.org/wiki/Moshe_Chaim_Luzzattohttp://he.wikipedia.org/wiki/מסילת_ישרים
(Extra credit for going to the Hebrew Wikipedia sites!)
1. When and where did רמח״ל live?

2. What is the Mussar movement and why does it matter to us now?

3. What philosophical issues interested and occupied the רמח״ל?

Assignment and project for text study 19
1.Take a look at the introduction to מסילת ישרים at this website http://www.shechem.org/torah/mesyesh/intro.htm) 
and identify his overall project as a philosopher: what is he trying to accomplish through his work (respond with direct 
quotes)?

2. Do you see intelligence and saintliness/goodness mutually exclusive or can they coexist in someone?

3. In the Beraita quoted from bAvodah Zara 20b towards the end of the introduction, identify one trait you admire; 
one trait you do not admire; and one trait you wish to study further. 
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Admire:

Do not admire:

4. Which Western philosopher that we saw earlier is closest to the רמח״ל and why?

5. To whom and to what personality types do you think the Mussar movement would most appeal and why?

6. Project: a. Choose one moral value from the רמח״ל  for further study from the table of contents and go to that 
chapter.  First identify the value and what interests you about it.

b. Create a two-part interview (iMovie video, Educreations, Explain Everything, etc.) with the רמח״ל in which he 
first explains and gives case studies that demonstrate the acquisition of the value you have chosen. 

c. In the second part of your interview, imagine that the Derech Eretz Council is reviewing the Derech Eretz pledge 
and they seek guidance from the author of מסילת ישרים himself, and you hope that Rabbi Moshe Hayim Luzzatto - 
 can help you to identify meaningful values for students in grades 6-12.  Choose four values from the Table of - רמח״ל
Contents that he thinks should be part of the Derech Eretz pledge at school and have him argue persuasively for the 
chosen values in the recorded or scripted “live” interview.

Ethics journal 3
Begin your journal entry with this prompt, writing as if you are someone in middle age: “Kids these days are so 
focused on ____ that they miss the opportunity to ________ . As a result their moral lives are ________....”  Provide at 
least two solutions so that “kids these days” might have a chance at being more moral.  
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Text study 20 from Pirke Avot
Many people see Pirke Avot as a textbook about ethics. Read your assigned chapter (Chapters 1, 2, 3, 4, or 5) and do 
the following:
1. Choose five diverse rabbinic sayings and present them in an app of your choice

2. Present each saying and describe the extent to which it represents an expression of autonomy, heteronomy, social 
contract ethics, character and virtue ethics, sympathy-based ethics, imitatio Dei, acting in the image of God, 
consequentialist ethics or deontological ethics.

3. Come up with your own rabbinic-style ethical saying and explain the approach behind your ethical position.

Be sure to quote your sources in making your case and also be sure to depict your own or someone else’s response to 
the ethical sayings articulated by the rabbis and by you.  You will be graded using the creativity rubric, so be sure that 
you bring yourself and your rabbinic and personal texts to your intended audience in a unique presentation.

4. Create a poster or develop a 30-second media ad campaign (radio, TV, FB, etc.) that persuades your peers to adopt 
an ethical stance that you firmly believe will make the world a better place.  You will be graded using the creativity 
rubric.

5a.  Let’s assume that the license plates and cars on the cover page of this unit are owned by thoughtful philosophers.  
For each of the four license plates, describe and explain the moral principle behind the statement on each of the four 
license plates!

The license plates are, clockwise from the top left:
Gds Mrcy
Peacful

IGveThx
PraydUp

5b. Here are two more license plates - what moral outlooks do they represent?
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